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of St. Augustine, and are unable to assign to it any 
certain author. It is not very honourable to the doc- 
trine of the Assumption that it should find its earliest 
defender in this anonymous production, which was cer- 
tainly not written within five hundred years of the event 
which it treats of. AH we can say is, that if any of our 
Roman Catholic friends can point out to us any writer 
for those first five hundred years who professes to have 
received in his Church any tradition on the subject, we 
shall he happy to print at full length all the authorities 
with which we may he furnished. 

But having, as we think, in this tract, got very near 
the fountain head of the story, what we are most anxious 
to see is, what was the authority then alleged for it ; and 
we desire to call attention to the fact that the writer of 
this tract does not bring forward a single authority, either 
in Scripture or tradition, and that he publishes the whole 
as a private speculation of his own. We shall give a sum- 
mary of his arguments, and our readers may judge what 
they are worth. 

The writer premises, at the outset of his discourse, that 
we find nothing in the Holy Scriptures concerning what 
befel the Blessed Virgin after the Crucifixion, the last 
mention of her being that at the commencement of the 
Acts of the Apostles, where the sacred historian writes — 
v. 14 — " These all continued with one accord in prayer 
and supplication, with the women and Mary, the Mother 
of Jesus, and with the brethren." He says that he pre- 
mises this because subjects of such information must be 
handled the more cautiously, because they cannot be 
clearly established by the special testimonies of authori- 
ties. As to any tradition on the subject not recorded in 
Scripture he is wholly silent. But he says that there are 
many things which, though not at all recorded, are be- 
lieved, by arguments founded on reason and the fitness of 
things. He gives, as an example, the fact that Enoch 
and Elijah have been in a state of happiness since their 
removal from this world, which we believe without requir- 
ing any special testimony of Scripture to this truth. Let 
us see, then, what we are to say concerning the Assumption 
of the Blessed Virgin, where, though the Scriptures are 
silent, we may inquire what reason teaches us to be agree- 
able with truth. 

" And, first, we need not hesitate to confess that she un- 
derwent temporal death, since her Son Himself, though 
God as well as man, underwent the same, in conformity 
with the laws of human condition. But if we say that she 
was held by the bonds of death, and was resolved into dust, 
and worms, and ashes, let us consider whether such a lot 
is suitable to so great holiness. The sentence ' Dust 
thou art, and unto dust thou shalt return,' was not 
universal in its application, for it did not pass on our Lord 
Himself, of whom it was said, ' Thou wilt not leave my 
soul in hell, neither wilt thou suffer Thy Holy One to see 
corruption.' As, then, the flesh which was taken from 
the Virgin was an exception to the general law, why might 
not her own flesh be so too ?" 

Next follows an argument founded on the fact that the 
Virgin Mary was not included in the curse pronounced on 
Eve, since she suffered no pains of childbirth in bringing 
forth our Lord, and on other facts of the same nature, 
about which Scripture gives us no information. As the 
premises of these arguments are as uncertain as the con- 
clusion, we need not devote any space to them. 

The writer next quotes our Lord's prayer in the 17th 
John, in order to prove that our Lord was one with His 
mother — "Holy Father, keep through thine own name 
those whom Thou hast given me, that they may be one, 
as We are ... . That they all may be one, as Thou, Father, 
art in Me, and I in Thee; that they also may be one in Us 
. . . Father, I will that those whom Thou hast given Me be 
with Me where I am.'" We may remark, in passing, that 
whatever these verses prove they prove as much for all our 
Lord's people as for the Blessed Virgin. But the writer 
justly concludes from them that the soul of Mary, now in 
glory, possesses that body of our Lord which she brought 
forth ; and (he adds) why not also that body which brought 
it forth? 

Well, why not ? If there be no authority against it 
which he has not yet examined, he sees no reason to the 
contrary, and concludes that so precious a treasure would 
be much fitter placed in heaven than consigned on earth to 
worms and corruption. 

He adds another argument founded on the verse of St. 
John c. xii., v. 26 — "Where I am, there shall also My 
servant be." And as it cannot be denied that the Blessed 
Virgin faithfully served our Lord on earth, he concludes 
that she is with Him now. The argument is good enough 
as far as her soul is concerned; but if it can be urged with 
reference to her body it would prove equally that the 
bodies of all God's other faithful servants are now with 
Him in heaven ; and, in this case, it need not be a heresy 
now, as it was in the Apostles' days, to sav that the resur- 
rection is past already. 

The writer then falls back on his great argument that 
God could doit. He preserved the body of Jonah in the 
whale's belly ; He preserved the bodies of the three children 
in the fiery furnace. Who shall say that He could not also 
preserve the body of Mary and exalt it to heaven. 

And, in fine, the writer concludes with a prayer, that 
as we now know in part and prophesy in part, God may 
pardon whatever errors or imperfections there may be in 
bis treatise. If he has said truth he thanks Christ who has 



enabled him to speak worthily of Him ; but if not, he prays 
that the Lord may forgive him. 

The abstract we have given proves decisively that the 
story of the Assumption cannot in any way be reckoned as 
history ; that for five centuries after the death of the Virgin 
the Church was not in possession of the slightest tradition on 
the subject ; and that when people first began to speculate 
on the subject they did not appeal to testimony of any kind, 
but only to such arguments from reason as they were them- 
selves able to invent. 

We need not say that we think the arguments of 
which we have given a specimen very bad ones. The 
proof which would have put the matter out of contro- 
versy would be if God had said in His written word 
that He had exalted the body of the Virgin to Heaven, 
or if He had anywhere promised to do so. And the next 
best proof would be the testimony of any persons who 
had seen this miracle performed or who had heard of it 
from others who had seen it. But when it is not pre- 
tended that any one ever professed to have witnessed it, 
and for whole centuries no one ever heard of the story, 
we cannot pay much attention to any one who comes 
forward only now with his private speculation that thy 
was a miracle which it would have been very fitting for 
God to work. If this kind of argument were worth 
much it would be a very easy matter to write history. 
We should only have to settle in our minds how we 
should like things to turn out, and then write away that 
this was how they actually happened. If Roman Catho- 
lics write the facts of the Sacred History in this random 
way, according to their own notions of fitness and pro- 
priety, and without any evidence of testimony to back 
them, how can they wonder if Protestants do not 
attach much credit to some of their later stories. For 
example, how can we be expected to believe in the 
miracles of St. Francis Xavier or of any other of their 
missionary saints, when, for all we know, their history 
may have been written in the same way. It was very 
desirable and agreeable to our notion of fitness that God 
should assist a missionary to the heathen, by enabling 
him to work miracles ; therefore we may take for 
granted that He has done so, and, without in- 
quiring for testimony, we may set down that things 
occurred just as we would like them to have occurred, 
and we may set down that God has worked whatever 
miracles we should have worked if the government of 
the world had been in our hands. 

If the lives of the saints are written in this fashion can 
Roman Catholics themselves believe them ? But if our 
Roman CathoUc readers do not think this a good way of 
writing the life of a saint, can they think it a good or a 
reverend way to write the history of the Blessed Virgin ? 



ANCIENT FORMS OF ORDINATION. 
Having given our readers some information respecting 
ancient liturgies, and also respecting ancient forms of ab- 
solution, we think it will be suitable to the objects for 
which this paper was established to add some information 
now about ancient forms of ordination. 

All are agreed that Christ established a Church for ever, 
and in that Church a ministry which was to continue 
always. 

We undertake to show the grievous errors in faith of the 
Church of Rome, and the falsehood of her pretensions and 
promises. We undertake also to show to Christians in our 
own country a purer and more Scriptural Church. 

But writers of the Church of Rome reply, that the 
Church which we call purer does not possess the ministry 
which Christ established in His Church. 

That ministry was established by Christ that men 
might learn to believe and obey Him. It would be better 
to believe andobey Christ without a ministry, thantodeny 
and disobey Him with a ministry. If we were driven 
to such a choice, as some have been, we would choose the 
end without the ordinary means, rather than the means 
without the end. We should consider this our duty to 
Christ as members of His Church ; and wc would trust 
Him to give the gifts and operations of His Spirit with- 
out the ordinary means He has appointed, just as in the 
first age of the Church He sent the Holy Ghost upon 
Cornelius and his company, without their being baptized 
(Acts x.), as it were to teach His Church this lesson — 
that He will never fail His Church, although His minis- 
ters fail. 

But we are not driven to this alternative in our con- 
test with the Church of Rome. We are able to show 
that the pure Church in these countries has also the 
ministry which Christ established in His Church, and 
that the denial of our ministry has no foundation but the 
ignorance of our accusers respecting the forms of ordina- 
tion used in the ancient Church. 

It is necessary to observe that, according to the doc- 
trine of the Church of Rome, the question of the validity 
or invalidity of orders in a Church separated from Roma 
is not dependent on the question of the schism or heresy 
of the Church so separated. The Church of Rome ac- 
knowledges that the orders of the Greek Church, which 
she calls schismatical, are valid. The Church of Rome 
acknowledges that the orders of the Ncstorians, Jacob- 
ites, and other Eastern Churches, which she calls hereti- 
cal, are valid. The Church of Rome acknowledges that 
orders continue valid in a Church separated from Rome 



by schism or by heresy provided the succession of bishops', 
and a valid form of ordination, are preserved. 

Therefore, by the confession of the Church of Rome 
herself, the charge which she makes against us of heresy 
and schism does not invalidate our orders, even if that 
charge were true ; and to prove that we have no orders, 
it must be shown either that we have no succession of 
bishops, or that the form of ordaining which we uso i» 
incapable of conferring orders. 

We have formerly put forward a fair challenge as to the 
succession of our bishops. None of our able and acute- 
Roman Catholic correspondents have ever ventured, to 
say one word in reply ; therefore, we have not at present 
to defend our orders on the ground of succession. 

The other objection is, that our form of ordination is 
in itself incapable of conveying orders. This istbe objec- 
tion we are now about to deal with. 

The. service for the ordination of priests in the Clvurrfi 
of England and Ireland ordains by the laying on. of 
hands and by prayer. 

Our opponents assert that some other form, which, tc 
omit, is essentially necessary to confer the order of « 
priest. 

The supposed essential requisite for ordaining a priest 
which we shall chiefly have to discuss is thus stated in 
the Catechism of the Council of Trent: — "The bishops 
handing to the candidate for priest's orders a chalice 
which contains wine and water, and a patena with bread, 
says — ' Receive the power of offering sacrifice,' &c, word* 
which, according to the uniform interpretation of the 
Church, impart power, when the proper matter is supplied, 
of consecrating the holy Eucharist, and impress a char- 
acter on the soul."* And again — " He next anoints his 
hands with sacred oil, reaches him a chalice containing: 
wine, and a patena with bread, saying, '■Receive poaxr 
to offer sacrifice to God, and to celebrate Mass as well far 
the living as for the dtad.' By these words am> cere- 
monies he is constituted an interpreter and mediator 
between God and man, the principal function of the 
priesthood."'' 

Thus the delivery of the bread and wine is the "met- 
ter" of the sacrament of orders ; and the words, " Receive 
power to offer sacrifice," Ac, is the " form" of ihe sa/wa. 
ment of orders in the Church of Rome. Without 
" matter and form'' there is no sacrament ; and, tbore- 
tbre, it is commonly held in the Church of Rome tin* 
any form of ordaining a priest which docs not use thir 
matter and this form is not valid, and docs not confer 
the order of a priest ; and since the Church of England 
and Ireland does not use this " matter and form," she has 
no valid orders. This is the argument of our opponents. 

We propose to settle the question by an appeal to- the 
forms of ordination used in the ancient Church. We find 
that all the ancient forms of ordination ordained sinipry 
by laying on of hands and by prayer ; and never by the 
delivery of the cup and the bread. 

From this we conclude ; First — That the form top! xo 
the Church of England and Ireland is valid. Seevtd — 
That if the modern ceremonies used in the Church. ©J 
Rome are essential to the validity of ordination, then 
there never was a priest with valid ordinatioa in. the 
Church of Christ for a thousand years. 

In tracing the essentials of the ordination of a priest,*" 
we take our materials from the work of John Marinas, 4 " 
'• a priest of the Congregation of the Oratory" in the 
Church of Rome ; and we gladly say that he is a Itaratd 
and a candid author. 

It is interesting to observe how Morinus was ltd into 
this line of study. He relates it in his preface to the 
Lathi forms of ordination (p. 209). 

He first read the modern Greek forms of ordhmiin, 
and compared them with the modern Latin forma, and- 
found a great difference between them, especially -rhro 
he took into account the axioms or maxims of the school- 
men. He saw that it necessarily followed from ifccse 
maxims that the orientals had no priesthood at all, siocc 
none of those things which those great and fiuuears 
schoolmen consider of the substance of ordination irere 
observed by the Greeks and other orientals. But th» 
seemed to him absurd and horrible, and, moreover, cpo- 
trary to the mind of the Roman Church and its daily 
practice. e But Morinus says that this appeared to bin* 
much more absurd when he saw with his own eyes tiat 
the most ancient Greek forms of ordination were as di&»- 
rent from the modern Latin forms as the modern GwlcI 
forms themselves ; and, therefore, according to tie 
maxims of the schoolmen (those great and famous doctcos 
of the Church of Rome) all those Greek Fathers. -*its> 
chiefly composed the General Councils were as n>a?2» 
without orders as the modern Greeks themselves. Bui 
this was not all. On referring to the ancient fojisis mT 

a Catechism of the Council of Trent, translated by tbe RtT- J- 
Donovan, professor, die., Majnootl - , p. 309. Ed. Dublin, ISJ^. 

b P. 318. 

c We use the word " Priest" throughout this article in Its prfl^er 
sense. The Greek Old Testament, which the apostles used, eal'eav 
Aaron and his sons, -who offered the sacrifices of the Ian of Xestv 
tiptvQ. Tlie writers of the New Testdrocnt would not ase-tbatwcoA 
for Christ's ambassadors, but called them irp&oBvTspoi* Ta * wvrA 
"Priest" is merely a contraction of the Greek word •7rnig3vrrp»r 3> 
or, " Presbyter." and is the proper English of that word. 

d The title of the work Is " Commcntarius de Sacris Ecclesfat <r&5- 
natlonibus, Ac." Ed. Antwerp, Y S*. 

t Morinus has shown in the first part of his work that t&e- CtestSi 
of Rome admits tbe validity of the Greek ordinations. 
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ordination in the Church of Borne, Morinus found that if 
the notions of the modern Roman doctors and schoolmen 
were right, the ancient bishops and priests of the Boman 
Church had no orders at all- for the ancient forms of 
erdination in the Church of Borne exact)}- agreed with 
these forms of the Greek Church which tbe modern 
Boman doctors declare- to be insufficient to confer orders. 
On examining this, Morimw found that the real fact was 
that both the modern popes and the modern Greeks had 
added various rites and -ceremonies in ordination ; and 
that the schoolmen, finding certain rites in the Boman 
form of ordination, had supposed that those rites mutt be 
as oM as the time of the Apostles, and had erroneously 
determined that those rites were " the matter and form'' 
©f the sacrament of orders. 

To clear the subject from the errors of these doctors. 
Merinos resolved to examine all tbe ancient forms of or- 
dination that could he found, and he has given the re- 
mit in his great and learned work, -from which we take 
the proofs we are now about to- give. 

We ask our readers to remember that what we have to 
prove is this : — 

(1.) That ordination by imposition of hands and prayer 
is valid, without any other ceremonies. (2.) That 
to insist on any other ceremonies as essential is, in fact, 
to deny the validity of all ordinations in the ancient 
Church. 

Morinus gives first the ancient Greek forms ; and we 
shall follow bis arrangement. 

ANCIENT GREEK FOEHS OF ORDINATION. 

The most ancient form of ordaining a priest which is 
given by Morinus is that in the so-called " Apostolical 
Constitutions." It appears to he the genuine form of the 
second or third century, though not given by St. John, 
to whom it is ascribed. The form of ordaining is thus 
directed : — " When thou ordainest a priest, O bishop, 
thyself place thy hand upon his head, the presbytery and 
deacons standing by thee, and praying, say," &c. f 

Then follows the prayer, without any other ceremony 
or rite. Hence it appears that when this form was used, 
ordination of a priest was performed solely by the laying 
on of hands and by prayer. 

Morinus next gives the form of ordination found in the 
writings attributed to St. Dionysius the Areopagite. 
This book was written by some one who lived soon after 
the Council of Nice ; and there seems no reason to doubt 
that the form of ordination then in use is correctly given. 
It is thus described :— " The priest on bended knees be- 
fore the altar has the right hand of the bishop on his 
head, and thus he is consecrated with holy prayers by the 
hishop who consecrates him. " r Thus here, too, the. or- 
dination of a priest was by laying on of hands and by 
prayer, without any delivery of the paten or the cup. 

In page 54, Morinus gives the Greek form of ordaining 
a priest from the Barberini MS. , said to have been written 
in. the tenth century : — " He who is to be ordained 
is brought forward, and he kneeling there the bishop makes 
three signs of the cross over his head, and, holding his hand 
placed on him, offers this prayer," &c. h But the bishop 
does not give the cup or the paten to tbe priest. 

At page 60, Morinus gives the form of ordaining a priest 
from the book which belonged to the monastery of Crypta 
Terrata, supposed to have been written in the eleventh 
century. This form closely agrees with that above 
given. 

In pages 70-72, Morinus gives a form of ordaining a 

Sriest from a MS. in the Royal Library at Paris. This 
>rm agrees with others above given ; but it contains an 
addition which the others have not. After the bishop has 
given the kiss of peace, and commanded the newly or- 
dained priest " to sit with the other priests" (apparently 
admitting that his ordination as a priest was now com- 
plete), the deacon says — "Let us complete our prayer."' 
After the people have said — "It is meet and right," &c., 
the bishop gives to the ordained a bit of the bread, which he 
puts to his forehead and keeps there, until the "Sancta 
aanctis" is said, when he returns it to the bishop. 

If any should think that this countenances the modem 
Boman rite of ordaining a priest by putting the cup and 
paten into his hands, we will not dispute about it ; but we 
must tell them that Morinus is of opinion that the MS. 
in which this rite is found was only 300 years old in his 
time (p. 67), which fixes the date of it about the latter part 
of the fourteenth century. 

It must be admitted that the ancient Greek form of 
ordaining by imposition of hands and prayer was valid, 
without that late invention about the bread. ' 

In page 74, Morinus gives another copy, the age of which 
ke does not exactly determine, but states it to be of no 
Tery great antiquity. The form of ordaining a priest in 
this copy (p. 76) agrees with the form last given, and is, 
probably, about tbe same age. 

In page 82, Morinus gives a form of ordaining a priest, 
taken from a MS. in the Vatican Library. la this form, 
after the ordination by laying on of h ands and prayer, 

' Cum presbyterum ordlnu, Eplsoope, impone ipse manum super 
eepM ejus, asrantibua ubl Preabyterio et Siaoonia, et onaw dieko," 
**.— Murium, p. JO. 

■ Saccrdos avium flexis ante arum genibus, caplti too admotam 
pontifieia mannm dextram habet, atque lta apontiflce, qui eumeonse- 
arat, sancUs precauonibiur consetratur.— P. 47. 

* Eoque fennfleotente, tria cruets signs fecit super caput ejus, ba- 
1 aniline manum el imposttam hoc preoaiur— P. £4. 

1 Datoque illl oaculo mandat ut enm ceteris Presbyterla coatbttat. 
■Isle dktt diacoaos, cosspleaauu orauonem nostram P. 71. 



the bishop delivers the bread into the band of the- priest ; 
but- the priest does not pot it on his forehead. 

Morinus guessed ibis copy to be 500 years old in his 
time, but acknowledges that this is only a guess, and that 
he bad no marks by which to determine it* age (p. 78). 

In page 86, Morinus gives a form of ordination from a 
MS. winch belonged to Allatius, written, as b* says, in a 
character which does not prove, very much antiquity. The- 
form contained in if of ordaining a priest substantially 
agrees with the later ones abqve given. Morinus supposes 
this to be a form used by the. Syrian and, oriental 
Christians. 

Morinus then tires a work written by, Symeen, Arch- 
basbopoflhessakmioa, on ordination (p. 105), written 
aboat the year HID. Chapter V. is about the ordination 
of priests, and proves that the delivery of the bread in some 
of the later forms above given was not considered as an 
essential part of ordination, but only as a ceremony added 
to it ; for Symeon says — " The bishop placing on his hand 
(for that, [i.e. the bishop's hand] is what communicates the 
gift of the Divine priesthood, and imitates the all -operative, 
and all-powerful, and protecting, and all-superintending, 
right hand) invokes the Divine grace, and from a -deacon 
constitutes him completed a priest."' Thus, ordination 
was still supposed to be effected by the laying on of the 
bishop's hand and by prayer, and not by tbe delivery of the 
bread. 

Morinus next gives a work on holy orders, written by 
Gabriel, Archbishop of Philadelphia (p. 163). Here, for 
the first time in the Greek Church, we find the statement 
that " the matter of the order of priesthood is the holy 
bread, and the accidents' 1 of the holy vessels' (ch. iv., p. 
164). But this writer is of too late date to require any 
notice. 

ANCIENT LATIN FORMS OF ORDINATION. 

The first Latin form of ordination which Morinus gives 
is from the fourth Council of Carthage (a.d. 398)': — 
" When a presbyter is ordained, the bishop blessing him, 
and holding his hand on his head, let all the presbyters 
also who are present bold their hands beside the hand of 
the bishop on his head.'' m Not a word is said about 
giving him the paten or the cup. 

The next Latin form which Morinus gives is from a 
MS. in the possession of Petavius, thought by Morinus to 
have been written in the sixth century. The bishop prays 
" that God will apply his hand of benediction.' " Probably, 
at this time the bishop laid on his own hand, though it is 
not said. The priest's hands were then anointed with 
chrism ; but nothing is said of giving tbe cup or paten. 
This form is French, not Boman. 

An ancient writer, long mistaken for St. Augustine, 
but now supposed to be French, has left us this noble 
saying in reference to ordination : — " Sacerdos imponit 
supplicem dextram, et Deus benedicit potenti dexlra" 
— " The bishop lays on his right hand in supplication, 
and God bestows the benediction with a right hand of 
power." This was like enough to have been said of such 
a form of ordination as that above given. This tract is 
printed in most of the editions of St. Augustine's works, 
but we have not the reference at hand. 

Another form, supposed by Morinus to be of tbe eighth 
century, agrees with the above, except that it does hot 

mention the anointing of the hands Morinus, p. 217. 

This seems to be from the manuscript which is called 
" The Sacramentary of Pope Gelaeius." 

Another Roman form from the monastery of Corbey, 
supposed to be of the ninth century, contains this direc- 
tion — '• When a deacon is consecrated, the bishop alone 
who blesses him places his hand on his head, because he 
is not consecrated to the priesthood, but to the ministry."" 
This form directs that a priest should be ordained by the 
hands of the bishop and the priests, according to the 
Council of Carthage. The anointing of the hands occurs 
in this form also. 

Morinus then gives another ancient copy, edited by 
Bocca (date not stated), agreeing with the former, and 
which he supposes to have been used by a pope (p. 



Morinus (p. 227) gives another from the abbey of 
Corbey, the only one which has its date written in it — viz., 
a.d. 853. This form gives the prayers only. It does 
not mention the laying on of hands, which, of course, was 
not omitted. There is. nothing about the cup or the 
paten. 

The next form which Morinus gives is an English form 
of the ninth century (n. 230). We ask attention to this 
one. The directions for ordaining a priest (p. 233) are 
simply copied from the first Latin form ab. >ve given from 



J 'O UpaoxM $i rnv x"(> a iit'Otic, aiirrj vd|> 'ij, rnc 

Stopiac ptTatoriKt) riic 9tiat Upuavvnc. 

imicaXuTat ri)v Oiiav %apiv cat «S*-o liaxbvov voia- 
fivrtpov KtiOice) rov rcXtiov/icvov. — P. 117. 

k Tbe Greek word is xoo-orqc ; in popular language- it means 
"quantity." In scholastics! language, it seems to mean '* accidents," 
as opposed to " substance." 

I LabbeandCoas. Con. Gen. Vol. H.,p. 1199. 

" Presbyter enm ordinator, episcopo enm benedicenta et manum 
super caput ejus tenente, etlam omnea Presbyter! qui pimentos stint, 
manna was Juxta manum Epbcopi super caput llllua teneant.— Meri- 
nos, 211. 

II Tu (iomine anper hone famolnm ilium quern Presbyterit honor* 
dedlcamus, manum tua> benedictlonls in enm infnnde, 4c. — ttorlnua, 
SIC Later forma give tbe Latin word" munua," and not •* manum." 

° Dlaconus cum ordinator, solas Episcopus qot earn benedlGlt ma- 
num super caput illina const, uuis non -ad sacerdotram sod ad minis- 
terium coaseerstur.— Mortnus, Ml. 



the fourth Council of Carthage. The importance of this 
fact will appear when it is considered that the rite of 
ordination now practised in the Church of England and 
Ireland does simply follow the form of the Council of 
Carthage, and agrees in this respect with that old Eng- 
lish form. 

Morinus then gives four other forms, three of which he 
supposes to be of the ninth century, and one of the tenth 
century. None of these forms contain thedelivery of the 
paten ox the cup, nor the words now used in that 
delivery. 

The following form of benediction is found in most of 
the forms which Morinus supposes to be as old as the 
ninth century ; but it is not found in any form which 
Morinus considers older than the ninth century : — " The 
blessing of the Father, and the Son, and the Holy Ghost 
descend on thee; and be thou blessed in the priestly 
order, and offer placatory hosts for the sins and offences 
of the people to the powerful God, whose be the honour 
and glory" (p. 238). Here, for the first time, we find a 
trace of the modern Boman form, but it is only a trace. 
There is nothing about sacrifice for the dead ; and there 
is no delivery of the paten or the cup. The essential 
" matter" of the modern Boman sacrament is left oat, 
and, therefore, there is no sacrament of orders, according 
to the Church of Kome. 

We have reason to doubt whether even this be as old 
as the ninth century. When Morinus says a copy is as 
old as the ninth century, that is generally only his con- 
jecture. Of all the copies which he attributes to the 
ninth century, there is only one of which we can say with 
certainty that it is really so old — viz., that of the Abbey 
of Corbey, which we have above observed has a date to 
it. That copy has not this form of benediction, nor the 
commission to offer the host. Neither is this form of be- 
nediction to be found in the form of ordaining a priest in 
the aucient copy of the sacramentary of Pope Gregory, 
which Muratori published, 1 ' and which he believed to be 
of tbe ninth century. So we suspect that Morinus was 
wrong in his conjectures, and that the copies which con- 
tain this benediction are not so old as the ninth 
century. 

We come now to show the oldest form of ordination in 
which the modern Boman sacrament is found. Morinus 
found this form in the possession of Constantino, Abbot 
of Caeta. Morinus supposes its date to be about the 
middle of the tenth century (p. 257). Here, for the first 
time, we find the delivery of the paten and the cup, with 
the words — " Beceive power to offer sacrifice to God, and 
to celebrate Mass, as well for the living as for the dead, 
in the name of the Lord" (p. 262). 

Will any one now say that until the middle of the tenth 
century there never was a priest with valid orders in the 
Church of Christ? 

Morinus tells us a remarkable fact about this form. 
He says — " Properly, it is not the Roman order ; for some- 
times it refers to that, and asserts that its own forms 
differ from it. Sometimes, also, it mentions the book of 
sacraments, and remits the reader to it ; but the author 
of this form lived in a diocese bordering on Borne." 4 
This is strikingly confirmed by Muratori, who gives from 
the Vatican library a Roman form of ordination of 
the tenth century, which does not contain the delivery 
of the cup and paten, or the words — "Receive power to 
offer sacrifice," &c. r So it would seem that the modern 
Roman form instead of being, given by Borne to the rest 
of the world, was adopted by Rome from some other 
diocese which first invented it. 

We have not space to give the oriental forms from 
Morinus. But it is not necessary ; the Greek and Latin 
forms are decisive of the question. 

We trust we have satisfied our readers that ordinatipn 
as practised in the Church of England and Ireland by 
imposition of hands and by prayer is valid ; and that 
the Roman method of delivering the paten and the cup ia 
wholly unnecessary for conferring orders ; and that which 
they take for " the form and matter" of orders is no sa- 
crament of the Gospel, but only a ceremony invented hy- 
men in the tenth century. 

*> 

THE CHURCH— No. III. 

§ 9. ON THE WORDS OP THE CONST ANTINOPOLrTAK 
CREED, " I BELIEVE ONE, HOLY, CATHOLIC, AND APOS- 
TOLIC CHURCH." IN WHAT CONSISTS THE UNITY OF 
THE CHURCH. 

Boman Catholic controversial writers are fond of asserting 
that this description of the Chnrch, in which the properties 
of unity, sanctity, catholicity, and apostolicity are at- 
tributed to it, applies exclusively to the Church of Rome ; 
and that every time a sincere Protestant repeats this 
Creed he either utters a wilful falsehood or con- 
victs himself of schism. If, say they, he believes, as ac- 
cording to his own principles bo ought, that no such 
Church as that spoken of in the Creed exists, he is guilty 
of wilful falsehood. If, on the other hand, he incon- 
sistently believes that there is such a Church, then, as he 
cannot pretend that his Church possesses those attributes, 
he necessarily confesses himself a schismatic Such is the 



* Muratori, Liturcut Romans retus. Vol. II., p. S59. 

q Proprie non est ordo Romanus ; nonnunqusm enim ilium refert, 
sb eoqne sum disflentire ssseverat. Nonnunquam etlam librum Sa- 
cramentorum commemorat. eoque lectorem remtttis. Sect olios antor 
in Dioaceai Romse contermina vixit.— Morinus, 257. 

' Maratori, Liturgia Bomaaa vetas.. VoL li,p 40541*. 



